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THE BRIDGE OF SUNBEAMS. 

BY PHILLIPS BARRY, A.M., S.T.B. 

Among the legends recorded in the uncanonical books dealing with 
the childhood of Jesus, is a miracle of levitation by means of solar 
rays. It is first found in an interpolated passage of the Pseudo- 
Matthean Gospel : — 

Et cum Jesus cum aliis infantulis super radios so(lis) ubique plures 
ascenderet et sederet, multique simili modo facere coeperunt, praecipi- 
tabantur. 1 

Other versions of the same story are found in two documents of the 
thirteenth century: — 

1. Una autem die . . . ascendit Jhesus Christus radium solis, et positis 
super eum vestimentis suis sedebat quasi super trabem firmissimum. 2 

2. Legitur eciam ibi quod dum Jesus quandoque matri aquam de fonte 
ferret, super solis radium suspendit vasculum, et post se radium sicut funem 
cum vasculo traxit. 3 

At about the same time, the miracle was current in the vernacular 
hagiography, — Provencal, 4 French, 6 and somewhat later in English. 
Of the English text, three recensions, 6 the oldest of the fourteenth 
century, are extant. The following citations may be of interest: — 

1. Sythyne apon a noder daye 

Wyth chylderne Jhesu ganne mete: 
Sum wold play and sum sayd naye, 
On the sune-beme Jhesu mayd hys sete. 
As he dede so wend thay, 
Thay fylle adown and never the bet. T 

1 C. Teschendorf, Evangelia Apocrypha, p. 106, footnote. This interpolation cannot 
be earlier than the eleventh century. 

* R. Reinisch, Die Pseudo-Evangelien von Jesu und Maria's Kindheit, p. 10, sect. 6. 

* O. Schade, Narrationes de Vita et Conversatione B. M. Virginis, xliii, p. 21. 
4 K. Bartsch, Denkmaler der Provencalischen Litteratur, p. 279. 

8 P. Mayer, Romania, xviii, p. 128. The French text, as yet unpublished, was trans- 
lated into English about the year 1300. This English version, from MS. (Laud, 108), 
has been published by C. Horstmann, Altenglische Legenden. 

8 MS. Harleianus, 3954 (the oldest), MS. Harleianus, 2399; C. Horstmann, Sammlung 
Altenglischer Legenden, pp. 101-123, MS. Additional, 31042; C. Horstmann, Herrig's 
Archiv, lxxiv, pp. 327-339. 

7 MS. Harleianus, 2399, II. 453-458; C. Horstmann, Sammlung Altenglischer Legenden, 
p. 118. 
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2. Than Jhesu hoi hys pot gan make, 
Ant to hys frend he seyd anon, 
Wyl we pleyne be the lake? 
On the sunne bem xul our pottes gon. 
On the sunne bem thei hem honge, 
Crystes heng stylle, here gan don falle. 1 

From the hagiographs, the story filtered down through popular 
tradition, to appear in the ballad of "The Bitter Withy," 2 in the 
following form : — 

Our Saviour built a bridge with the beams of the sun, 

And over He gone, He gone He, 
And after followed the three jolly jerdins, 

And drownded they were all three.' 

In the course of a critical study of the ballad of "The Bitter Withy," 
Dr. G. H. Gerould has sought to trace the origin of this story. 4 

" It is, then, not out of place to inquire whence came the sunbeam 
in the legend. Dr. Kressner, in treating the Provencal versions, sug- 
gests a parallel, which I am inclined to believe a source. He says, 
'Man ist versucht dieses Wunder mit einer im Mittelalter sehr 
verbreiteten Geschichte zusammen zu bringen, namlich von einem 
Diebe, welcher auf einem Mondstrahle von dem Dache eines Hauses 
in dasselbe hinunter gleiten will, und dabei den Hals bricht.' * This 
story is found in 'Kalila and Dimna,' and thus goes back to Sanscrit. 
. . . This story is, of course, absolutely unlike our legend, save for 
the expedient of using the ray of the moon as a means of conveyance; 
yet when it is considered that the Oriental story was known in Europe 
before the end of the eleventh century, 6 and that the Laurentian MS. 
of the Pseudo-Matthew (somewhat after that date) gives the legend 
very briefly, it seems probable that the first man to invent the incident 
of Jesus and the sunbeam knew the earlier tale in some form or other." 

This theory, must, however, be abandoned. In the first place, the 
story of the thief and the moonbeam does not go back to Sanscrit, 
but is of later origin. It appears for the first time in the Introduction 
prefixed by Ibn Al-Mokaffa to his version of the "Kalila and Dimna," 

1 MS. Harleianus, 39S4. 11. 357-362; C. Horstmann, Ibid., p. 106. 

1 Journal of the Folk-Song Society, vol. ii, pp. 205-206, 300-304, vol. iv, pp. 29-47. 

• Ibid., vol. ii, p. 301. 

« G. H. Gerould, "The Ballad of the Bitter Withy" (Publications of the Modern 
Language Association, vol. xxiii, pp. 160-161). 

• A. Kressner, "Die Provencalische Bearbeitung der Kindheit Jesu" (Herrig's Archiv. 
lviii, p. 296, note). 

• The translation by Simeon Seth was made towards 1080 (G. H. Gerould, I. c, p. 161- 
note). 
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made from the Pehlevi version of Burzoye, about the year 750. 1 
The story is as follows : — 

I felt, therefore, more and more convinced that if I fixed my affections on 
things of unapproved worth, or listened to the suggestions of my ill-regu- 
lated passions, my credulity would be repaid by disappointment and trouble, 
and I was confirmed in this persuasion by the story of the thief who, having 
formed with some of his companions a plan for robbing the house of a rich 
man, made so much noise that he awakened the owner, who informed his 
wife of what he had heard, and desired her to be still, as he thought there 
were thieves breaking into his house. He then told her to pretend to awaken 
him by making a noise, which the thieves might hear, and to ask him to give 
her some account of his great fortune and riches. " And when I desire you," 
said the master of the house, "to hold your tongue, you must not forget 
to be more earnest and louder in your demand." The wife did as her 
husband had desired her, and the thieves listened attentively to all that was 
passing. The husband then told his wife, that if fortune had been bountiful 
to them, she ought to be satisfied with the possession of what fate had given 
them, "for if I inform you," continued he, "of the means by which I have 
acquired my riches, it is possible that I shall be overheard, and we may both 
of us suffer for my imprudence and indiscretion." The wife assured him that 
there was no one to hear what he related, upon which he acceded to 
her request. "I have collected together," said he, "all that I possess, by 
my dexterity in robbing, and I have never excited in any one suspicion of 
my practices. One moonlight night I went out with my companions, 
and, climbing up to the top of the house of a rich person like ourselves, I 
went to the aperture which was made for the admission of light, and used 
an incantation, which consisted in pronouncing, seven times, Shulam, 
shulam; then I embraced the light, and no one perceived that I had let 
myself down into the room. I then took away all the money and furniture 
which I could find, and, repeating the same incantation seven times, I 
embraced the light, and it drew me up. Then I went to my companions, 
and we retired unmolested." When the thieves heard this, they con- 
gratulated themselves on the discovery which they had made, and promised 
themselves a large booty. They therefore remained quiet till they thought 
that the man and his wife were asleep ; then the leader of them went to the 
window and said, "Shulam, shulam" seven times, and embraced the light, 
that he might let himself down into the room; but, falling backwards upon 
his head on the floor, the husband immediately sprang out of bed, and 
rushed upon him with his club, and, asking him who he was and what he 
wanted, was answered by the thief that he had been betrayed by his too easy 
credulity, and was then reaping the fruits of his error. 2 

Evidently we have here to do with a fable, one of the many varia- 
tions of the theme of the knave outwitted, into which a bit of popular 
tradition has been interwoven. 

1 The Sanscrit text of Kalila and Dimna, the fables of Bidpai (made about 300 A.D.), 
is lost, as also the Pehlevi version by Burzoye, made about 570. From the Pehlevi, a 
Syriac version was made about S7<>; that of Al-Mokaffa, about 750. The Introduction con- 
sists of a fictitious autobiography of Burzoye, which is not found in the Syriac version of 570. 

* W. Knatchbull, Kalila and Dimna, pp. 69-71. 
vol. xxvii. — no. 103. 6. 
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It is not necessary, however, to look in Oriental documents for the 
immediate source of the miracles of levitation by solar rays, as reported 
in the Latin prose and vernacular metrical narratives of the infancy 
of Jesus, since these are paralleled by numerous similar instances of 
such miracles, recorded in the Latin Lives of the Saints. In witness 
whereof is the following testimony. 

I. DOCUMENTS OF KNOWN DATE. 

1. (652-657.) Vita S. Brigidae, part, ii, iii, 12. 1 

Quadam autem die pluviali Virgo gloriosa Brigida ad cellam suam de 
via venit, et cum post pluviam sol luceret, radius solis domum per 
parietem domus intravit, et posuit S. Brigida vestimenta sua humida 
super ilium radium, putans quod funis esset. 

2. (Eighth century.) Vita S. Alvei, 4- 2 

Tunc nutu Dei, antequam memorati sancti Alvei cappa ad terram cade- 
ret, radio solis suscipitur, et videntibus cunctis, in radio solis pendet 

3- ( 8 39-) Vita S. Goaris, xi. 3 

Qui cum intrasset, coepit praevidere locum ubi discipulus suus stare 
potuisset, vel ubi cappam suam pendere vel abscondere licuisset, et 
vidit de angulo domus per fenestellam exire radium solis, et visum 
est ei vel manipulo suo quasi fustis esset roboreus, ibique pependit 
cappam suam, atque ministrum suum ibidem stare praecepit. 

4- (965.) Vita S. Deicoli, 20. 4 

Vir venerandus aspiciens radium solis per fenestram domus ad instar 
trabis clare ingredientem . . . vestimentum superposuit. 

5. (1000.) Vita S. Cadroe, iii, 28. 6 

Putans homo Dei se aliquem suorum sequi, baculum quern manu gere- 
bat, retro porrexit, quem cum nullus esset qui susciperet, per fenestram 
lucebat, ut solet contingere, radius solis, qui videlicet ruentem baculum, 
velut elementum aliquod solidum, suscepit et sustinuit. 

6. (e. 1050.) De S. Amato, Episc. Senon. 6 

Quoniam fatigatus itinere . . . deponens cappam suam atque manicas 
suas, radio solis tamquam ibi protensae ferulae ignoranter iniecit. 

7. (c. 1 100.) Acta S. Nicolai Peregrini, i, 5.' 

Divina virtute dum orat, supra solis radios sublevatur, ac intra 
monasterii muros latus et in ecclesiae trullo portatus, miro modo 
ascendit. 

8. (11 17.) Vita S. Aldhelmi, a. 8 

Iuste et pie peracto Missae officio, eodemque ministris suis porrigente 
casulam . . . ita firmiter et constanter solis radio pependit. 

1 AA. SS. Boll., i Feb., 161. » AA. SS. Boll., iii Sept., 808. 

> AA. SS. Boll., ii Iul., 334. ' AA. SS. Boll., ii Jan., 204. 

« AA. SS. Boll., i Mart., 479- 

« AA. SS. Boll., iv Sept., 126. From the Chronicon Cameracense, covering the period 
500-1051. 

7 AA. SS. Boll., i Iun., 238. A Latin panegyric, written before 1117, refers to this 

miracle, — 

Et super solis radios canoro 
Tolleris ore. 
« AA. SS. Boll., vi Mai., 86. 
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9. (1160.) De Miraculis S. Roberti Casae-Dei. 1 

Avenione in loco, eo sermonem ad populum faciente, cum eius chiro- 
thecas duo clericelli in ecclesia inventas ludendo invicem in ecclesiam 
proiicerent, in solis radio visae sunt remanere pendendo. 

10. (Twelfth century.) Vita S. Florentii Episc. Argent., 6. 2 

Beatus autem Florentius se circumspiciens, a fenestra solarem radium 
contra se dirigi attendit. . . . Sciens ergo quia omnia possibilia 
credenti, clamidem exutam eidem lineae sustinendam commisit. 

11. (Twelfth century.) Vita S. Etheldredae, 161. * 

Dominum oravit, et chirothecam abstractam et simul revolutam, super 
radium solis, qui prope ex .fenestra clare radians emicuit, incunc- 
tanter posuit. 

12. (c. 1200.) Vita S. Cunegundis, iii, 13. 4 

Dexterae manus suae chirothecam detrahens, cum nullus quo reciperet 
adesset, a se reiecit, quam radius solis per fenestrae rimulas intrans 
suscepit. 6 

13. (1225.) Acta S. Amabilis Ricomagi, 6." 

Deus . . . solis radium dedit illi in obsequium, qui contra sui natur- 
am tamquam fidelis famulus, eius sustineret sagum sive tegmina man- 
uum. 

14. (Thirteenth century.) Vita B. Alrunae, 5.' 

Quadam enim die . . . radium solis . . . vestium suarum firmum fecit 
retinaculum. 

15. (Fourteenth century.) Anecdote of St. Utho of Metz.' 

Cum enim ipse Karolus Magnus provinciam Bavariae obtineret, accidit 
quod transitum faceret in venatione positus . . . viditque ibidem 
hominem dispositione eremitica existentem . . . et bipennem cum 
quo ligna exscindebat, ad radios solares suspendentem. 

16. (1420.) Vita S. Petri Caelestini, — Suppl. 30.* 

Cum enim . . . cucullam exuisset . . . remansit cuculla divinitus sus- 
pensa in aere ad solis radium, transeuntem per fenestram vitream. 

17. (1518.) Vita B. Amati Saludeciensis, 14. 10 

Sol radios ex quadam fenestra per opaca domus transmittens trabis 
speciem efficiebat, eique suberat discus, super quern vir Dei pallium 
ponere solitus fuerat, quod tunc . . . vir Dei cum apposuisset, reman- 
sit in sublime radiis solaribus detentum. 

1 AA. SS. Boll., iii Apr., 327. 
' AA. SS. Boll., iii Nov., 401. 
» AA. SS. Boll., iv Iun., 576. 

* AA. SS. Boll., i Mart., 275. 

* The author continues, "Tale etiam quid in beati viri Goaris veste aliquando divina 
virtute ostensum f uisse legitur, qui ... a summa maiestate per maioris luminaris hono- 
ratur famulatum.' ' This statement is of interest as giving evidence that the hagiographers 
were in the habit of comparing notes. 

« AA. SS. Boll., ii Iun., 467. 

7 B. Fez, Thes. Anecd., ii, pt. 3, p. 259. 

» Andreae Ratisbonensis Chronicon. B. Pez., Ibid., iv, pt. 3, p. 446. 

* AA. SS. Boll., iv Mai., 505. This saint was afterward Pope Caelestinus V. 

*> AA. SS. Boll., ii Mai., 351. As far as is known, this saint is the last of whom the 
miracle of Ievitation by solar rays has been recorded. 
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II. DOCUMENTS OF UNKNOWN DATE. 1 

1. St. Alexander of Fiesoli. 2 

Vir namque Dei . . . arrepto itinere Papiam devenit ad imperatorem 
Lotharium. Et ingressus ad eum, mox pileum ubi abstraxit, statim 
solis sphaera id per dimidium fere horam sustinuit. 

2. St. Cuthmann of Stennyng. 3 

Consuevit indumenta manualia, quae chirothecas appellamus, radiis 
solaribus appendere. 

3. St. David of Cluny.* 

Cum iam . . . oculi eius caligarent, radium solis per fenestram intran- 
tem forte conspicatus, et paxillum esse ratus, in eo chirothecas 
appendit. 6 

4. St. Hathebrand of Antwerp. 6 

Quodam tempore cum Abbas cum fratribus secundum consuetudinem 
in pratis laboravit, subito de caelo pluvia non modica super ipsos 
erupit. Cessante pluvia, cuculla sua se Pater exuit, et tunc quasi ex 
turbatione in splendorem solis suspendit. 

5. St. Hildewert of Bern.' 

Chirothecae eius, quas e manibus suis ante consecrationem extraxerat, 
a radio solis in aere visae fuerunt tribus horis sustentatae. 

6. St. Jerome of Pavia. 8 

Cum ad regem vocatus, festinus venisset, aestuque ex itinere vexatus, 
pallium exuisset, illud radio solis . . . subsistere visum est. 

7. St. Leonorius. 9 

Dum . . . vestem manicalem exueret, atque ad dexteram partem ponere 
speraret radius solis per fenestram egrediens, suscepit fortiter. 

8. St. Lucanus. 10 

Cum Romam pervenisset Pontificemque adiisset, pallium suum radio 
solari, tamquam vecti impositum mirabiiiter substitit. 

9. St. Milburg." 

De capite suo sacrum velamen quasi nescia proiecit. Nee mora, solis 
radius, divino nutu, antequam terram tangeret illud suscepit. 

1 Though the exact dates of the following documents are unknown, it is certain that 
none of them can be as early as the Vita Brigidas. 

2 AA. SS. Boll., i Iun., 750. 

' AA. SS. Boll., ii Feb., 199. Vita S. Cuthmanni, 11. 

4 J. Vastovii, Vitis Aquilonia, p. 49, ed. 1708 (compiled, 1622). 

* "In the year 1205 there lived in Slagelse a priest of St. Peter's Church, who was 
known by the name of Holy Anders. . . . He was so holy a man that when he performed 
his devotions in the open air, he was wont to hang his cap (cappa? i.e., cowl) and gloves 
on the sunbeams." — B. Thorpe, Northern Mythology, ii, pp. 258-259. 

« AA. SS. Boll., vii Iul., 166. Vita S. Hathebrandi, 7. 

' AA. SS. Boll., vi Mai., 713. 

» AA. SS. Boll., v. Iul., 322. Cited from F. Ferrari, Catalogus Sanctorum (compiled 
before 1626). 

' AA. SS. Boll., i Iul. 122. Vita S. Leonorii, vii. The biography is pure fiction; no 
such person as St. Leonorius ever existed. 

10 AA. SS. Boll., v Iul. 70. Cited from F. Ferrari, Catalogus Sanctorum. 

11 J. Capgrave, Nova Legenda Angliae, ii, 191 (ed. C. Horstmann). 
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10. Sts. Wulfhadius and Rufinus. 1 

Prostravit re rex poenitens iuxta verbum sancti sacerdotis in oratione, 
levansque oculos vidit vestimenta sacerdotalia super radium solis 
dependere. . . . Surgens ergo protinus accessit . . . suasque chiro- 
thecas et baltheum posuit super radium, quas statim ceciderunt in 
terram. 

Of the foregoing hagiographic records of the miracle of levitation 
by solar rays, the earliest is contained in the biography of St. Brigit, 
Abbess of Kildare, which dates back to the seventh century. Of all 
Irish saints, none was more highly honored than St. Brigit. She is 
called "the branch with blossoms, the mother of Jesus," by St. Ultan, 2 
who prays to her in these words : — 

Brigit, ever excellent woman, golden sparkling flame, 

Lead us to the eternal kingdom, the dazzling resplendent sun.' 

Broccan, whose hymn dates from the ninth century, 4 records the 
story of St. Brigit and the sunbeam. 6 He calls her "the Ladder to 
peoples to attain to the kingdom of Mary's Son, — a striking bit of* 
symbolism which reappears in the Latin elegiac verses prefixed to the 
version of her biography by Chilienus. 7 Another version of the sun- 
beam incident, according to which St. Brigit meets with the famous 
St. Brenainn, or Bredanu, as found in a Middle Irish homily, is as 
follows: — 

Once upon a time, Brenainn came from the west of Ireland to Brigit, 
to the plain of Liffey. For he wondered at the fame that Brigit had in 
miracles and marvels. Brigit came from her sheep to welcome Brenainn. 
As Brigit entered the house, she put her wet cloak on the rays of the sun, 
and they supported it like pot-hooks. Brenainn told his gillie to put his 
cloak on the same rays, and the gillie put it on them, but it fell from them 
twice. Brenainn himself put it, the third time with anger and wrath, and 
the cloak staid upon them.* 

> AA. SS. Boll., v Iul., 581. 

* "In chroib comblathaib in mathir Isu" (Ultan's Hymn, c. 650). 

W. Stokes and J. Strachan, Thesaurus Palaeohibernicus, ii, 325. 

• " Brigit be bithmaith, breo 6rde oiblech, 

Donfe don bithflaith in gren tind toidlech." — Ibid., p. 325. 

* W. Stokes and J. Strachan, Thesaurus Paleohibernicus, ii., xxix. 

• "On a day of rain she herded sheep, in the middle of a plain. 

She afterwards spread her mantle in the house on a sunbeam." 

W. Stokes and J. Strachan, Ibid., pp. 335-33°. 
Broccan's Hymn, as the editors point out (Ibid., p. xxix), is the source of the biography 
by Cogitosus, written about 835. Compare AA. SS. Boll., i Feb., 136, this passage, in 
turn, being borrowed directly by the author of the Biography of St. Hathebrand. 
' " Amra arad do thuathaib d'ascnam Hatha Maicc Maire." — Ibid., ii, p. 328. 
' AA. SS. Boll., i Feb., 141: — 

"Scala parata viris, pueris excelsa, puellis, 
Matribus et Sanctis, tendit ad astra poli." 
» W. A. Stokes, Three Middle Irish Homilies ,p. 83. 
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The interpretation of these allusions is to show that, by the time 
when biographies of St. Brigit had come to be circulated, she had been 
connected in legendary lore with a group of beliefs that belong to the 
category of solar mythology. Nor is the life of St. Brigit unique. 
Similar references and allusions are numerous in the Latin hagiography 
of Ireland. Waiving the debatable question, whether elements of 
Irish Paganism have filtered into Irish Christianity, we may depend 
on documents to show that a number of legends and miracles, including 
levitation by solar rays, were already part of the Christian ecclesiastical 
tradition, and came with it to Ireland. 

The hagiography testifies to an activity peculiarly associated with 
the life of the monks. Through them the tradition of sainthood 
developed. Now, monasticism originated in Egypt; both Pagan and 
Jewish religious communities existed in pre-Christian times in the Nile 
valley. 1 The Egyptian St. Anthony was, according to tradition, the 
first Christian monk. 2 The first monastery was founded at Tabennisi, 
by St. Pachomius, soon after the year 300. Linguistic evidence also, 
that Egypt was the centre whence monasticism was diffused over 
Europe, is furnished by the word "frock" (the monastic dress), also 
by Glocke and Schelle, names of bells, — all of which are Coptic. 3 The 
monastic character of the early Irish Church is a well-known fact. 
The appearance in Irish hagiographs of elements of legendary lore 
which are found in similar Coptic documents of an earlier date, only 
adds to the evidence for the contact of Ireland and Egypt. 

Instances of such documentary parallels may here be put in evidence. 

1. Fingers of a saint give light or fire. 

(Coptic Testimony.) Vie de Schnoudi (written by Besa of Atripe, 
about 457). 
J 'ai vu les dix doigts du petit gargon, etant comme dix lampes de feu. 4 

1 Dom. Cuthbert Butler, "The Lausiac History of Palladius" (Texts and Studies, ed. 
J. Armitage Robinson, vol. vi, pp. 229-230). The native priests of Memphis and Heli- 
opolis lived an eremitical life of seclusion and austerity. Many Alexandrian Jews, in the 
time of Philo, left their homes to watch and pray in the wilderness. 

' The Decian persecution in the year 250, when many Christians fled to the deserts 
and mountains, transmitted the spiritual impetus of monasticism to Christianity. 

• Frock. — "Bei Monchsgewand darf es nicht befremdem wenn das Etymon in einem 
koptischen Worte wurzeln sollte, denn auf die Gestaltung der Monchsregeln hat die The- 
baide gewiss einen grossen Einfluss ausgeUbt." — L. Wiener, "Materialien zu einer 
Geschichte der Kleidung" (Revue de Linguistique, xliv, p. 138). 

Glocke. — "Dieses Klopfen oder Glockenlauten heisst auf koptisch kolh, koleh, kolah. 
Aus dlesem stammt nun vlat. clocca, gerade wie kopt. fork zu vlat. froccus gefiihrt hat." 
— L. Wiener, " Byzantinisches " (Zeitschrift fur Romanische Philologie, xxxv, p. 468). 

Schelle. — "Skella ist aber das koptische ikil, ikilkil, ikelkil, kelkil, Glocke." — L. 
Wiener, Ibid., p. 468. 

* E. Amelineau, " Monuments pour servir a l'Histoire de L'Egypte chretienne " (Vie 
de Schnoudi, p. 4)- Compare also, p. 76. 
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(Irish Testimony.) Vita S. Patricii (compiled by Jocelin about 1 185). 
Videbantur enim intuentium oculis de digitis sancti pueruli orantis, 
pro stillulis aquae, scintillae igneae respergi. 1 

2. Breath of a saint issues in light or fire. 

(Coptic Testimony.) Apophthegmes sur Saint Macaire. 

Et le petit dit cinq psaumes de six versets chacun, avec un alleluia, 
et a chaque verset une flamme de feu sortait de sa bouche et mon- 
tait au del.* 
(Irish Testimony.) Vita S. Patricii. 

Videbatur ex ore pueri Patricii pro flatu, flamma processisse. 3 

3. Fingers of a saint pierce stones. 

(Coptic Testimony.) Vie de Schnoudi (457). 

Alors il s'approcha du morceau de pierre qui 6tait pres de la: il le 
saisit entre son doigt et son pouce, — aussit6t il le perfora comme 
de la cire pres du feu. 4 
(Irish Testimony.) Vita S. Brigidae (657-662). 

In alio die B. Brigida digitis suis petram durissimam perforavit.' 

The above instances are chosen as being the most obvious and 
notable; the list of such parallels, however, is not thereby exhausted. 6 
As yet, no exact parallel, corresponding in detail as well as in general 
to the miracles of levitation by solar rays, has been found in the Coptic 
hagiography. Instances are recorded, however, of levitation by light, 
described as a "cloud of light," or "a glowing vapor," of which the 
following are representative: — 

!• (457) Vie de Schnoudi. 

Pendant qu-il pensait ainsi, voici qu'une nuee de lumiere descendit 

du ciel, le prit avec son disciple, l'enleva dans les airs, et s'envola avec 

lui.' 
Et lorsqu'il eut dit amen, voici qu'une nuage de lumiere l'enleva, et 

l'emmena dans la ville capitale du royaume.' 
2. Vie de Saint Jean de Lycopolis. 

Voici qu'une nu6e lumineuse vint vers lui, dans laquelle il y avait une 

grande lumiere et un grand parfum. Sur l'heure il monta sur la 

nuee.» 

1 AA. SS. Boll., ii Mart., 541. Compare also, p. 572: "Continuo illius quinque digiti 
velut quinque radii solis lucidissimi effulserunt . . . totam provinciam illuminantes." 
In Coptic, the comparison of a bright light to solar rays is a stereotyped commonplace. 

> E. AmSlineau, Annates du Musee Guimet, xxv, p. 211. 

• AA. SS. Boll., ii Mart., 541. Compare Ibid., p. 572- "Praedicabat S. Patricius 
cuidam viro . . . videbaturque ei quod ex ore Patricii flamma egrediens aures et os suum 
ingrederetur." 

4 E. Amelineau, Monuments pour servir, etc., p. 16. 
' AA. SS. Boll., i Feb., 170. 

• In a subsequent article, "Lac pro Sanguine," the provenience of Egyptian lore in 
Latin hagiography will be treated more fully. 

7 E. Amelineau. Monuments pour servir a l'Histoire de l'Egypte chretienne, p. 13. 

• Ibid., p. 33. ' Ibid., p. 661. 
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Si je langais cette lettre en haut vers cette nuee lumineuse . . . mon 
Seigneur, mon Seigneur. . . . Kt sur l'heure il langa la lettre au del. 1 

The light and fire miracles which appear in Christian hagiographs 
are quite correctly set in relation to the myth and ritual of solar 
deities, such myths having become literalized as events in the lives of 
saints. Egypt, the first home of Christian monasticism, had, for three 
thousand years at least, maintained an elaborate and complicated 
system of sun-worship. Remnants even of the cultus passed into 
Christianity among the Copts. St. Coluthus, on his fast-days, kept his 
eyes fixed on the solar orb from its rising to its setting. 2 It is, then, 
in Egypt, that we must look for the origin of the miracle of levitation 
by solar rays. 

In the " Pyramid Texts," the oldest monuments of the native Egyp- 
tian religion, 3 are found already records of a doctrine to the effect that 
the king ascends to heaven on a ladder of sunbeams, there to join the 
company of the gods. In witness whereof, the following documents 
may here be put in evidence. 

i. Unis (c. 2625 B.C.). 

Unis ascends upon the ladder which his father Re hath made for him. 4 

2. Pepi i (c. 2550 B.C.). 

Meri-re has put down this thy radiance as a stairway under his feet.' 

3. Pepi i. 

The spirits of Heliopolis put down a stairway for him. 6 

4. Pepi i. 

He ascends to heaven on the ladder of God. 7 

5. Pepi i. 

Thou hast given him the ladder of God, thou hast given him the ladder 
of Set. 8 

6. Pepi ii (c. 2475 B.C.). 

They have made thee a ladder, thou goest to heaven.' 

This imagery appears over and over again in these texts. 10 In the 
event that none of the gods would help him, it was believed to lie in 
the monarch's power to make a ladder for himself, as illustrated by 
the following utterance : — 

1 E. Amelineau, Monuments pour servir, etc., p. 663. 

1 G. Zoega, Catalogus codicum copticorum manuscriptorum, p. 44. 

3 These texts are magical-liturgical formulas, inscribed on the walls of the Pyramid- 
tombs to insure the deceased ruler immortal life. See J. H. Breasted, Development of 
Religion and Thought in Ancient Egypt, pp. 70-117. 

' K. Sethe, Die Altagyptischen Pyramidentexte, 390. All references to the Pyramid 
Texts are to this edition. 

* Ibid., 1 108. • Ibid., 1090. ' Ibid., 979. 

" Ibid., 974. • Ibid., 1474. 

10 Compare Pyr., 468, 472, 479, 547. 751, 941,971,974-976,978-980, 1090,1108, 1253, 
1431, 1474, 2070, 2082. 
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Homage to thee, ladder of God, — homage to thee, ladder of Set! Stand 
up, ladder of God, — stand up, ladder of Set, — stand up, ladder of Horus! 1 

Its mystic name also was a word wherewith to conjure. 

He hath set up the ladder, — he goeth upon it in its name of "Thou, 
(ladder) goest to heaven!" 2 

Thou goest upon it in its name, M'kt! 3 

From the ritual of the days of the Pyramid kings, the belief in the 
ascent by a ladder to heaven passed into the great body of magical 
scriptures known as the " Coffin Texts," 4 and lastly into the " Book of 
the Dead." 5 

The contact of Egypt and the West, as has been pointed out, due 
to the spread of monasticism, facilitated the diffusion, into the Latin 
hagiographic tradition, of legends and ideas native to Egypt, among 
others, the "ladder of light." Out of a natural tendency toward 
literalization of the symbolic, grew the miracle of levitation by light- 
rays, in particular, by rays of the sun. The ballad of "The Bitter 
Withy," in which this miracle appears, as derived from the hagiog- 
raphy, acquires for us an additional interest through the literary 
genealogy which carries the legend of the Bridge of Sunbeams ulti- 
mately back to the ancient dwellers in the valley of the Nile as they 
made homage to their Lord, the Son of the Sun: — 

Teti, thou springest, thou ascendest the radiance, thyself a radiant one, 
on the passage-way to Heaven.' 

1640 Cambridge Street, 
Cambridge, Mass. 

1 Pyr., 971. 
! Ibid., 1431. 

• Ibid., 479. Egypt, m'kt ; Coptic, mouki (" ladder "). 

4 J. H. Breasted, Development of Religion and Thought in Ancient Egypt, p. 279. 

• E. A. W. Budge, The Book of the Dead, xcviii, s, cxlix, ii. "I set up a ladder to 
heaven amongst the gods," clii, 7. 

« Pyr., 751. 



